ESSAYS ON THE GITA

But, apart from the distinction between the
Sankhya way of knowledge and the Yoga way of works,
there was another and similar opposition in the
Vedanta itself, and this also the Gita has to deal with,
to correct and to fuse into its large restatement of the
Aryan spiritual culture. This was the distinction
between Karmakanda and Jnanakanda, between the
original thought that led to the philosophy o"f the
Purva Mimansa, the Vedavada, and that which led to
the philosophy of the Uttara Mimansa,3 the Brahma-
vada, between those who dwelt in the tradition of the
Vedic hymns and the Vedic sacrifice and those who put
these aside as a lower knowledge and laid stress on the
lofty metaphysical knowledge which emerges from the
Upanishads. For the pragmatic mind of the Veda-
vadins the Aryan religion of the Rishis meant the
strict performance of the Vedic sacrifices and the use
of the sacred Vedic mantras in order to possess all
human desires in this world, wealth, progeny, victory,
every kind of good fortune, and the joys of immortal-
ity in Paradise beyond.  For the idealism of the
Brahmavadins this was only a preliminary preparation
and the real object of man, true purusartha, began
with his turning to the knowledge of the Brahman
which would give him the true immortality of an
ineffable spiritual bliss far beyond the lower joys of
this world or of any inferior heaven. Whatever may
have been the true and original sense of the Veda, this

3 Jaimitd's idea of liberation is the eternal Brahmaloica in which
the soul that has come to know Brahman still possesses a divine
body and divine enjoyments. For the Gita the Brahmaloka is not
liberation; the soul must pass beyond to the supracosmic status.
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